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subject of which it is the attribute and is distinct from it.
Likewise, a word connoting the body also connotes the self
of which it is the body. The Vedantic judgment thus
speaks of jwa as the s'arzra of Brahman. The jzva is
sustained and controlled by God and becomes a means to
His satisfaction. Brahman is the Life of its life, its inner
Light and Love. He is the inner ruler of individuality and
impelled by the redemptive impulse as Lord and S'ri, He
interests Himself in the making of souls. Though the jzw
is monadic in substance, its attributive thought expands into
infinity. Freed from the shackles of karma, its ahankara is
abandoned and it becomes the aham as the mode of God,
It becomes Brahmanized in intelligence and bliss, but
without the cosmic will of Brahman. Owing to its atomic
finitude, the self is absolutely dependent on the will of
God who, as the s'esi, is really the means as well as the
end.  The mystic experience of Nammazhvar forms the
background of this siddhdnfa. Seized with soul-hunger, the
Lord of love assaults the jiva and tries to swallow up its
whole being.  The self likewise thirsts for God and is
thrilled by His touches. The grace of God is answered
by the gift of self. The creative deliciousness of this com-
munion is enhanced by the alternation of the joy of union
with the gloom of separation. In the mystic union that
follows, individuality swoons away and expires in eternal
enjoyment and service.  The individual remains but his
individuality is lost.

In the synthetic interpretation of this spiritual experience
of the Rsis and the Azhvars, in what is styled as Ubhaya-
vedanta there arose two schools of thought called Vadagalaism
and Tengalaism. Vedanta Desdka, the founder of the former
school, explains the experience of the A^hvars in the light of